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through the ever-increasing realization 
of the identity of religion and morals. 
It may be that religion is the larger 
sphere and inclusive of morality so that 
all moral life must be religious. At any 
rate we need to understand more per- 
fectly that wherever true moral life is 
exhibited in the world there exactly is 
manifested a vital religious power. We 
must draw then more closely together 
these two spheres of life so that in their 
perfect union the most abundant life 
may be achieved. 

I have thus tried to do justice to 
Christian fundamentals upon a monistic 
basis. One cannot foresee to what end 
this course of thinking may lead or 
what the general outcome may be. But 
there would seem to be hope for modern 



thought here. Religion must be brought 
more conspicuously to the front in these 
days than is possible under the handicap 
of animistic survivals. It may be that 
a general overhauling of our time- 
honored but hard-pressed conceptions 
of matter and spirit is needed and, when 
accomplished, will tend to line up 
more harmoniously traditional religious 
thought with the more recent scien- 
tific attitude. The foregoing sugges- 
tions have been made in a spirit of 
reconstruction rather than from an 
unsympathetic or hostile attitude toward 
the substantial verities of the Christian 
faith; and if by emphasizing the unity of 
material and spiritual life we can generate 
a larger stock of spiritual values in the 
world, then in God's name let us try. 
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In his stern call for justice Amos 
had broken the barriers of a merely 
national religion. The sovereign mind 
of Isaiah carried the universalizing 
process still farther. At the outset of 
his ministry he had seen the vision of 
Yahweh as a great King seated on His 
throne high and lifted up, the radiance 
of His glory filling the whole earth, and 
angelic beings surrounding the throne, 
floating before His presence on the wings 



of reverence and purity, while with other 
twain they sped on His divine com- 
missions "o'er land and ocean without 
rest." And he was led by the logic of 
history to unfold the vision to its fullest 
possible extent. 

The earlier prophecies of Isaiah are 
confined to Judah. For his immediate 
task was to convert the nation into a true 
Kingdom of the Holy One. But Judah 
was soon involved in the sweep of inter- 
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national politics, and it rested with 
Isaiah to interpret the wider movement 
of events by the light of his own faith 
in Yahweh. This he did by boldly 
asserting His sovereignty over both 
friend and foe. 

His first opportunity came through 
the Syro-Ephraimitic war of 734 B.C. 
To ward off the Assyrian peril, Rezin, 
king of Damascus, had formed an 
alliance with Pekah, the usurping king 
of Israel; and finding in Judah an 
obstacle to their plans, the two con- 
federates joined arms for a frontal attack 
on Jerusalem. The news of their ap- 
proach struck terror into the heart of 
King Ahaz and his court. While he 
made an appearance of inspecting the 
defenses of Jerusalem, the king had 
already decided to shirk the path of duty, 
and even sent an embassage to Tiglath- 
Pileser, king of Assyria, praying him to 
come and save him, signing himself, 
"Thy servant and thy son." Against 
this craven policy Isaiah stood up in 
resolute opposition. Going to meet the 
king "at the end of the conduit from the 
upper reservoir," the critical point in 
the defenses of Jerusalem, he confronted 
him with these great words of faith and 
hope, "Take heed, and keep quiet; fear 
not, neither let thy heart be faint, for 
these two stumps of smoking firebrands ! ' ' 
They may hiss out their fury against 
Jerusalem; but thus saith Yahweh, 
"Their counsel shall not stand, neither 
shall it come to pass," for behind them is 
nothing but upstart vanity. "The head 
of Syria is Damascus, and the head of 
Damascus is Rezin; and the head 
of Ephraim is Samaria, and the head 
of Samaria is the son of Remaliah." 
On the other side (the implication is) the 



head of Judah is Jerusalem, and the 
head of Jerusalem is Yahweh of hosts. 
If Ahaz and his people will only put 
their trust in Him, they shall never be 
put to confusion. But "if ye will not 
believe, ye shall not be established" 
(7:8 ff.). 

In thus emphasizing faith as the stay- 
ing principle of life, Isaiah has risen to 
the thought of Yahweh as no longer the 
God of two petty states like Israel and 
Judah, but the almighty King of every 
man and nation. Even the dominant 
Assyrian is but an instrument in the 
carrying out of His purpose. He is sum- 
moning him now to free Judah from the 
pressing danger. But should His people 
persist in their unbelief, He must use 
the Assyrian king as a razor to shave 
them bare (7:20), or an overwhelming 
flood to submerge them to the neck (8:6- 
8); by the "gibbering lips and foreign 
tongue" of that ruthless conquerer He 
must persistently drill them in the rudi- 
ments of knowledge — the A B C of faith 
and morals — that they may learn that in 
quiet confidence is their only ground of 
security (28:nf.). If on his part the 
Assyrian should attempt to lord it over 
the nations — to rule by might instead 
of right — Yahweh will put forth His 
hand and bring down his false pride in 
ruins about him. For He has laid in 
Zion "a stone that is tried," and means 
to raise on that sure foundation a build- 
ing that shall endure, the line of which 
is justice and the plummet righteous- 
ness (28:16). 

The issues were at last clearly defined 
in the crisis under Sennacherib (711 B.C.). 
Hezekiah had leagued himself with 
Egypt and Babylonia in a desperate 
effort to rid himself of the Assyrian 
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yoke; and Sennacherib was in full 
march toward Jerusalem. Isaiah had 
done his best to restrain Hezekiah 
from impulsive action. The alliance 
with Egypt — "a people which cannot 
profit, and bring neither help nor gain, 
but only shame and reproach" — he 
denounced as sheer rebellion against 
Yahweh, that must lead to irretrievable 
ruin (30:1-3). Sennacherib he now 
greets as "the rod of Yahweh's anger, 
the staff of His fury," to chastise the 
"godless nation" that would not rest 
quietly under His protection (10:5). 
The triumphal march southward and 
Hezekiah's humiliating surrender he 
watched in silence. But when Sen- 
nacherib broke faith with Hezekiah and 
demanded the keys of Jerusalem, he 
rose in heroic resistance. Yahweh had 
other designs for Jerusalem. In oppos- 
ing these, Sennacherib was presumptu- 
ously defying Yahweh himself. It was 
as though the ax were to vaunt itself 
over the hewer or the saw to lord it over 
the man that plied it, as though a rod 
should attempt to swing the user of it or 
a staff to wield what was not wood like 
itself (10:15)! And like weaker men 
Sennacherib must pay the penalty of his 
presumption. 

Therefore shall Yahweh of hosts send leanness 
into his fat, 
And under his glory shall kindling be kindled 
like kindling of fire; 
And it shall devour his thorns and briars, 
And the glory of his forest and garden on the 
self-same day; 
And the remnant of his forest trees shall be few, 
That even a child might number them [10: 16- 
19]. 

In this sublime chapter Isaiah enun- 
ciates a real philosophy of history. 
The movements of the nations are no 



vain chasing of shadows, but a great 
world-drama, directed by the One Su- 
preme Ruler of all. In this drama 
strange actors play their part. Since 
Sennacherib swept over the scene, other 
"scourges of God" — conquerors like 
Attila, Genghis, Frederick the Great, and 
Napoleon — have laid rough hands upon 
the nations. And now the most devas- 
tating "scourge" of all has descended 
upon a world at peace. Looking back 
over the centuries, we can see how 
former scourges cleansed the currents of 
history and prepared the channels for a 
purer life, while the scourges themselves 
were flung away when their purpose was 
accomplished, and they set out, like 
Sennacherib, with destruction in their 
heart, "to cut off nations not a few." 
If there be a God in heaven, we can- 
not doubt that such will be the issue of 
the present overwhelming catastrophe. 
From the anguish of the world there 
must be born a better human state, 
where righteousness shall reign, while to 
the nation that has exalted might against 
right, and is now set merely on destruc- 
tion, that other majestic picture of 
Isaiah's may well be applied: 

Lo! the Lord Yahweh of hosts 

Shall lop off his bows with terrible crash; 
And down shall be hewn the lofty of statute; 

And the tall ones shall bend and fall: 
With His iron shall He strike down the groves 
of the forest, 

And Lebanon shall fall in its majesty [10: 33 £E.]. 

Behind the present distress Isaiah 
sees the dawn of a new age of peace, 
based on justice. A child shall be born 
unto Judah, who shall rule the people 
with wisdom greater even than Solo- 
mon's, a godlike hero, who shall defend 
them against all their enemies, but 
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essentially a prince of peace, who shall 
prove to them a true Father as long as he 
reigns (9:1-6). With him shall be 
associated princes likewise ruling with 
justice, each of them "as a refuge from 
the storm and a covert from the tempest, 
as streams of waters in parched ground, 
as the shadow of a great rock in a weary 
land." Then the people shall come to 
its own — in modern terms, democracy 
shall be established — for men shall be 
honored no more by virtue of rank, but 
of personal character and service. And 
they shall dwell thenceforth "in abodes 
of peace, in sure habitations and quiet 
resting-places." For 

The work of righteousness is peace, 
And the fruit of justice eternal security [32: 
31 ffj. 

The radiant prophecy of Zion's future 
glory in chapter 2 is no doubt a post- 
exilic addition to Isaiah, but it is the 
fitting climax to his hopes. The renewed 
Zion cannot remain isolated from other 
nations. Exalted above the hills, she 
must become the center of a universal 
empire of God, to which the nations 
shall stream for instruction in the ways 
of Yahweh. And when they receive His 
teaching, and look to Him as the undis- 
puted judge of life and its issues, war 
shall pass away, and His peace extend 
to all the peoples. "They shall beat 
their swords into ploughshares, and 



their spears into pruning-hooks; nation 
shall not lift up sword against nation, 
neither shall they learn war any more" 
(2:2-4). 

Even this vision has its limitations. 
The noblest prophetic foresight could 
not yet contemplate a kingdom in which 
all nations should worship the Father in 
spirit and in truth. But the great ideal 
enwrapped in the vision is one that still 
gleams before us, with an attractive 
power enhanced by the horrors that 
meanwhile surround us. While war 
may have its place in the unrolling 
of the world-drama, man achieves his 
proper destiny only in peace. And this, 
we believe, must be the final goal. But 
the prophet has not merely set before us 
an ideal; he has pointed us to the true 
means of winning it. The nations shall 
cease to learn the art of war when they 
recognize their common brotherhood, 
and seek to do justice by one another. 
And the purest inspiration to justice is 
caught in the flames of loyal devotion 
to God, the universal Lord and Father 
of men. A broad and humanitarian 
religion is the solvent of the world's 
troubles. "Seek ye first the Kingdom 
of God and His righteousness, and all 
these things" — all that makes for the 
prosperity of nations as well as indi- 
viduals — "shall be added unto you" 
(Matt. 6:33). 



